
L et a  m an firs t stan d  fa s t  in th e s u p re m a cy  o f the n o b le r  p a rt  
o f  h is  co n stitu tio n , an d  the in fe r io r  p a rt  w ill  n ot be a b le  to  
ta k e  it  from  h im . I t  is  s im p ly  th is  w h ich  m a k es  th e  g r e a t  m an. 
—  Mencius.
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The Theosophical Society., as such, is not responsible fo r  any opinion or declaration in  
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W h ere  a n y  a r t ic le  o r  sta tem en t h as  th e a u th o r ’s  n am e a ttach ed , he a lo n e  is  resp o n sib le , 
a n d  fo r  th o se w h ich  a re  u n sig n ed  th e E d ito r  w il l  b e  a cco u n tab le .

THE SCREEN  OF TIME.

T h e r e  w ill be a change in the title  of this m agazine w hen 
issued n e x t month. It  w ill appear as T h e o s o p h y  instead 
o f as T h e  P a t h .  T h is  change is thought advisable  fo r  

m an y reasons, one o f w hich is the ind istinctiveness o f the present 
nam e. “ T h eo so p h y ,” as a  w ord, has becom e fam ilia r throughout 
the civilized World, and a certain definite though not a lw ays correct 
m ean in g has been attached to it. One of our ch ief objects w ill be 
to spread a proper understanding o f its significance, as w ell as to 
rem ove false im pressions concerning it. One o f the ch ief resu lts 
o f the change w ill be an increased fam iliarity  on the p art o f the 
public with the w o rd ; and it is a word that has a pow er in it, 
sufficient in itself to change the tenor of a m an ’s life, as e x p e 
rience has shown in m ore than one instance.

A m on g other im portant resu lts that should follow  from  the 
change, one of which I have a lready touched on, a v e ry  consider
able increase in the circulation w ill be effected, it is hoped. E ach  
read er w ill doubtless help to b rin g  this about b y  read in g T h e o s 

o p h y  on the street-cars, in the trains, and in other public places 
w h ere m any eyes w ill be caught b y  the w ell-know n nam e on the



co ve r of a m agazine. Once seen it w ill not be forgotten. So  as 
th is is  a Theosophical venture I invite the cooperation of T h eo s
oph ists the w orld over in m akin g it a success. N oth ing can be 
accom plished w ithout y o u ; everyth in g  with yo u ; and the last and 
ap p aren tly  least of you is not a lw ays the most helpless.

A  contributor sends m e the fo llow ing com m unication, w hich  I  
fu lly  adopt;

“ In  L u c ife r 's  ‘ W atch -T o w er’ (D ecem ber, 1895) the editor 
und ertakes to explain  finally  the question of M ars and the E arth - 
chain  of Globes. Considerable assurance is  shown in the ex p re s
sion  of the v iew s thus put forw ard , only surpassed, perhaps, b y  
th e assurance shown when the sam e w riter expressed  d iam etri
c a lly  opposite v iew s about two years ago in an article on ‘ M ars 
an d  the E a r t h ’ ( T h e  P a t h ,  vol. v iii, p. 270; L u c ife r , vol. x iii, p. 
206). T h a t article was w ritten  b y  its author in N ew  Y o rk  for 
publication  in both journals.

“ T h e  editor of L u c ife r , now say in g , ‘ T h e  facts [rec en tly  re 
v ised ] are th ese ,’ proceeds to state that M ars and M ercury are 
g lo b es of the Earth-chain . In  the article on ‘ M ars and the 
E a r t h , ’ a lread y  re ferred  to, the sam e w riter stated that M ars and 
M ercu ry  w ere not g lobes of the E arth -chain , correctly  p o inting 
ou t that to hold that they w ere would vio late the fundam ental 
prin cip les of H .P .B . ’s teaching, and concluding with the w ords, 
* A n d  so, once more, zve f in d  the M a sters ' doctrines self-consistent.'

“ It  would be useless to re v iv e  all the points in a discussion 
'which w as am ply ventilated  n early  two years  ago. In  an artic le  
en titled  ‘ M ars and M ercu ry ,’ by  W illiam  Q. Ju d g e , which ap
peared  in the P a t h  (vo l. viii, pp. 97-100) the m atter w as w ell 
sum m ed up as fo llo w s: ‘ T h e  two M asters w ho had to do with 
E so teric  B u d d h ism  and the Secret D octrine  have distinctly s a id : 
f i r s t ,  that none of the other globes of the earth-chain are v isib le  
fro m  its su rfa ce ; second, that various planets are  v isib le in the 
sk y  to us because th ey are in their own turn fourth-plane planets, 
re p rese n tin g  to our sigh t th eir own septen ary  ch ain s; th ird , that 
th e  s ix  com panion globes of the earth are united with it in one m ass, 
b u t  d iffer from  it as to class of substance; fo u rth , that M r. Sin- 
n e tt  m isunderstood them w hen he thought th ey m eant to say  that 
M ars and M ercury w ere two of the s ix  fellow -globes of the earth, 
— and this correction th ey m ake m ost positive ly  in the Secret 
D o c trin e ; lastly , th ey have said that the entire philosophy is one 
o f  correspondences, and m ust be so view ed in ev ery  part. . . .
I f  we adm it that M ars and M ercury are two visib le  p lanets of the



seven fo ld  chain b elon gin g  to the earth , then the consistency of 
the philosophy is destroyed, for as it is w ith planets, so it is with 
man. E v e ry  p lanet, considered for the moment as an individual, 
is to be analyzed in the sam e w ay as a single hum an being, sub
je c t to the sam e law s in the sam e w ay. H ence, i f  two of the 
principles of the earth  are visib le, that is, M ars and M ercury, 
then w h y is it that tw o o f m an ’s seven princip les are not visible, 
in addition to his body? In  h is sevenfold  constitution his body 
represents the earth  in her septenary  chain, but he cannot see 
ob jectively  an y other of his principles. T h e  philosophy m ust be 
consistent th rough out.’

“ I f  the editor o f L u c ife r  carries these recently  revised ‘ facts, 
a s g iven  in the last D ecem ber issue, to th eir logical conclusion, 
we m ay expect in future issues of that m agazine a record o f som e 
en terta in in g  experim ents in cla irvoyance w ith the object o f ‘ find
in g  Sm ith ’s ph ysical b o d y ,’ w ith the possible resu lt that it w ill be 
d iscovered  as Jo n es, a w an derer on another continent, b lissfu lly  
ignorant that Sm ith is his K a m a  or low er m ind, as the Case m ay 
be. S m ith ’s B u d d h ic  or other principle w ill perhaps be found 
ob jectiv ized  as a H indu y o g i— but w h at would happen if  the y o g i  
w ere to die before Sm ith? A n d  how  about S m ith ’s four invisib le 
principles (G lob es A , B , F , and G ) , supposed to be careerin g 
through  space in bew ild erin g independence o f law , rhym e, reason 
o r analogy?

“ On the w hole, the teach ing o f the Secret D octrine  is lik e ly  
to rem ain the standard, at least of com m on-sense, aud I fo r one 
p re fe r to think that neither the principles o f the Earth -chain  nor 
the principles o f m an are ph ysically  separate from  each other in 
d ifferent parts o f space, but that all are in ‘ coadunition ,’ as the 
M aster wrote. ”  .

Stud ents w ill do w ell to re fe r  to the form er discussion on this 
subject, su fficiently  com plete to render fu rth er com m ent needless. 
T h e  fo llow in g articles should be read in this connection : P a t h ,  
“ T h e  E arth -C h ain  o f G lo b es,”  vol. v ii, pp. 3 5 1 and 377, continued 
in  vol. v iii, p. 1 1 ;  “ M ars and M erc u ry ,”  vol. viii, p. 97; “ H ow  to 
Sq u are  the T e a c h in g s ,”  vo l. viii, p. 172  (th is follow s an article by  
A . P. Sinnett on “ E soteric  T e a c h in g ” ) ; “ M ars and the E a r th ,”  
vo l. viii, p. 270. L u c i fe r :  vol. x iii, pp. 55-58, g iv in g  short criti
cism s b y  W. K in gslan d , “ C . J . ”  and “ G .R .S .M .”  of M r. S in n ett’s 
a rtic le ; vo l. x iii, p. 206, “ M ars and the E a r t h ,”  b y  A n n ie  Besant. 
Students should also re fe r  to “ A  W ord on the Secret D octrine , ”  
g iv in g  quotations from  a letter o f M aster K . H .’s to Col. Olcott,



which appeared in the P a t h ,  vol. v iii, p. 202, w ith a  p re lim in ary  
note signed jo in tly  by A n n ie  B esant and W illiam  Q. Ju d g e .

T h e  recent rem arkab le d iscovery  b y  P ro fessor W . C. R o n tg en  
of the fact that a photograph can be obtained of an object su r
rounded b y  an opaque covering is o f im m ense va lu e  to T heosophy 
and Theosophists. I f  a liv in g  hum an hand, for instance, be in ter
posed betw een a C rooke’s or L e n a rd ’s tube (through  which i s  
passed a d ischarge from  a la rg e  induction coil) and a  ph otographic 
plate, a  shadow photograph can be obtained which show s a ll th e  
outlines and jo in ts o f the bones m ost distinctly. It  is even  stated 
as a  resu lt of la ter developm ents of th is d iscovery  that a  dense 
body can in the sam e w ay be m ade transparent to the hum an eye.

T h ese  research es show that opaque m atter so-called is not im 
penetrable to ligh t-rays. It  is an old Theosophical statem ent that 
m atter is  perm eable, and to hum an sigh t, and is no obstacle to  
the astral senses. In these discoveries b y  P ro f. R o n tg en  and 
others it  is even shown as perm eable to gross physical ligh t. H . 
P. B. ’s statem ent should not be forgotten  that before m any y e a rs  
im portant d iscoveries w ould be m ade b y  science tending to vin d i
cate the teachings o f occultism .

A n d  once m ore science h as the “ sp ir itu a list”  on the h ip ; fo r  
the la tter n ever heard from  h is spooks about these “ cathode 
r a y s ”  that m ake a hard iron b ox  transparent. W h y is  it that th e 
sp irits  in Sum m erland n ever g iv e  out these th ings, but proph esy 
all sorts o f m atters and events that don’t fa ll true?

M r. E d w ard  M aitland has recen tly  issued a m em oir o f D r. 
A n n a  K in gsfo rd , in which there is  an in teresting account o f h er 
continuous attack on vivisection  and vivisectionists. So  b itte r  
w as h er fee lin g  aga in st a ll those who practised this form  o f “ sc i
entific research ,”  as it is  called, that she claim ed to have turned 
the force o f h er w ill against two o f them  w ith a v iew  to th e ir  
destruction— w ith  success, she afterw ard s said. C ertain  it is  th at 
the two vivisection ists died. E la ted  b y her ach ievem ent, sh e  
w rote to M m e. B la va tsk y  proposing a jo in t psych ic onslaught on 
these m iserable sinners w h erever th ey could be found, in the h op e 
o f k illin g  them  off en masse. T o  this proposal H . P. P. is record
ed as h avin g  rep lied  in the fo llow ing clear and notew orthy w o rd s: 

“ I feel sure and know  that M aster approves you r opposing 
the principle o f vivisection , but not the practical w a y  you do it, 
in ju rin g  you rse lf and doin g in ju ry  to others, w ithout much bene- 

in g  the poor anim als. O f course it is  K a rm a  in the case o f



P au l B ert. B ut so it is in the case o f every  m u rd ered  m an. N e v 
erth eless the weapon o f K arm a, unless he acts unconsciously, is a 
m urd erer in the sigh t o f that sam e K a rm a  that used him. L e t  
us w ork again st the p rin cip le , th en ; not against personalities. 
F o r  it is a w eed that req u ires m ore than seven, or seven tim es 
seven , o f us to ex tirp ate  i t .”

H . P. B . ’s w ords are of g re a t im portance. M ania to act as 
■Chief E xecu tion er of all d isapproved and disapprovable things 
w as not confined to A n n a  K in gsford . M em bers o f the Th eosoph 
ical Society  h ave been known to burn with a passionate lon gin g to 
act as agen ts for K arm a, fo rgettin g  that the sw ord of the E x e c u 
tion er is a tw o-edged sw ord ; forgettin g  also that th ey do not know 
K arm a , and are held responsib le by  K a rm a  for the m ischief they 
w ill in evitab ly  work. T h e  absurd ity  of such an attitude of m ind 

•does not deprive it of a certain pathetic aspect. See  these people, 
im p ure them selves, th inking they can eith er fo rcib ly  p u rify  the 
w orld  or can leg itim ately  punish others for th eir im p u rity ! T h e  
-pathetic aspect com es in w hen they are so deluded as to call the 
proceeding “ se lf-sacrifice .”  It  would be real self-sacrifice for 
such people to sit s t i l l . and attend to their im m ediate duty.

T h e  Indian Section o f the Theosophical Society  proposes to 
take a w ay  the first ob ject o f the Theosophical Society, to-wit, 
the attem pt to form  a  nucleus of a  U n iversa l Brotherhood, and 
in sert in its p lace som e high-sounding phrases, derived  from  the 
B rahm ans who now control th at Section, about sp iritu a lity  and 
identity . T h ese  phrases w ill a llow  U n iversa l Brotherhood to 
sink slow ly  out of sight. A  Com m ittee o f R evision , appointed 
b y  the “ E uropean  Section T . S . ”  in Ju ly , 1895, h as reported in 
favo r of these w ord s: “ T o  prom ote the recognition of the sp irit
u a l Brotherhood o f H u m an ity .”  A  m ajority  voted in favor of 
th is alteration, but there are m inority reports. B u t as the re ig n 
in g  m agnates <sind bigh-cock-a-lorum s o f 19 A v en u e  R oad favor 
the .change, it  w ill p robab ly  be-m ad e b y  the Convention o f the 
“ E uropean  Section T . S . , ”  to be held  n ext Ju ly . T h e  Theosoph
ical Society  in A m erica , w ith the sim ilar Societies in E urope and 
A ustra lasia , w ill thus be le ft  as the only part of the m ovem ent 
u phold in g U n iversa l Brotherhood.



1885 TO 1886.
(  C o n c l u d e d . )

V.
[N o  D A T E . ]

My  d e a r  D o c t o r : — E v e ry  w ord o f your le tter show s to m e 
that you are on the r ig h t path, and I am m ig h ty  glad  o f 
it fo r you. S till, one m ay be on the right w ay, and allow  

his past-self to b rin g  up too fo rcib ly  to him  the echoes o f the past 
and a little  dying-out prejudice to distort them . W hen one a rriv e s  
at know ing him self, he m ust know  others also, which becom es 
easier. Y o u  h ave  m ade great progress in the form er d irection ; 
yet, since you  cannot help m isju d g in g  others a  little  by  the ligh t 
o f old prejudices, I say  you h ave  m ore w ork to do in this d irec
tion. A ll  is not and n ever w as bad in A d ya r. T h e  intentions 
w ere  a ll good, and th at’s w hy, perhaps, th ey have led O lcott and 
others direct to fa ll, as they had no discrim ination. T h e  fau lt is  
not theirs, but of circum stances and in d ividual karm as.

T h e  first two pages o f yo u r letter only rep eat that, w ord fo r  
w ord, w hich I taugh t O lcott and Ju d g e  and others in A m erica . 
T h is  is the rig h t occultism . A rriv e d  at B om bay, we had to 
drop W estern  and take to E astern  R osicrucian ism . It  turned 
[o u t]  a fa ilu re  fo r the E uropean s, as the W estern  turned [o u t ]  
a  failu re for the H indus. T h is  is the secret, and the ve ry  root of 
the failu re. B ut, h av in g  m ixed  up the elem ents in the so-desired 
B rotherhood— that could not be helped. P lease do not m isunder
stand me. O ccultism  is one and un iversal a t its root. Its  e x 
ternal modes d iffer only. I certa in ly  did not w ant to d isturb  you 
to com e here only to h ear d isagreeable th ings, but [I]  do t r y :  
( a )  to m ake you see th ings in th eir true ligh t, w hich  w ould only 
benefit y o u ; and ( b )  to show  you th ings w ritten  in the S ecret  
D octrine  w hich  w ould prove to you that that w hich you h ave  
late ly  learned in old R osicru cian  works, I knew  years ago, and 
now h ave em bodied them . C ross and such sym bols are world-old. 
E v e ry  sym bol m ust y ie ld  three fundam ental tru th s and four im 
plied ones, otherw ise the sym bol is false. Y o u  g a ve  m e only one, 
but so fa r  it is a  ve ry  correct one. In  A d y a r  you h ave learn ed  
m any of such im plied truths, because you w ere not re a d y ; now  
you m ay h ave the rest through self-effort. B u t don’t be u n grate
fu l, w h atever you do. Do not feel squeam ish and sp it on th e



path— h ow ever unclean in som e of its corn ers— that led you to- 
the A dytum  at the threshold of which you now stand. H ad  it 
not been for A d y a r  and its trials you n ever would h ave b een  
w here you are now, but in A m erica  m arried  to som e new  w ife  
who would either h ave knocked the last spark  o f m ysticism  o u t 
of you r head, or confirm ed you in you r spiritualism , or w hat is  
worse, one o f you would h ave m urdered the other. W hen you 
find another man who, like poor, foolish O lcott, w ill love and 
adm ire you as he d id — sin cerely  and h on estly— take him , I say , 
to your bosom and try  to correct his fau lts b y  kindness, not b y  
venom ous satire and chaff. W e h ave all erred and we h ave a ll 
been punished, and now we h ave learned better. I n ever g a v e  
m yself out for a full-b low n occultist, but only for a student o f 
Occultism  for the last th irty-five or fo rty  years. Y e t  I am  enough 
o f an occultist to know  that before we find the M aster w ithin o u r 
own hearts and seventh  principle— w e need an outside M aster. A s  
the Chinese A lch em ist says, speaking of the n ecessity  o f a  liv in g  
teach er: “ E v e ry  one seeks long life  (sp iritu a l) , but the secret is  
not easy to find. I f  you covet the precious th ings o f H eaven  you  
m ust re ject the treasures o f the earth. Y o u  m ust kindle the fire 
that sprin gs from  the w ater and evo lve the Om contained w ithin  
the T o n g : One w ord from  a  w ise M aster and you possess a  
d rau gh t o f the golden w ater. ”

I go t m y drop from  m y M aster (the liv in g  o n e ) ; you, b ecau se 
you w ent to A d ya r. H e  is a Saviou r, he who leads you  to fin d in g 
the M aster w ithin yourself. I t  is ten years  a lread y  that I preach  
the inner M aster and God and n ever represented our M asters a s  
S avio u rs in the C hristian  sense. N or has Olcott, gu sh in g as h e 
is. I did think fo r one m om ent that you had got into the epidem ic 
of a  “ H eaven ly  M aster and F ath er G o d ,”  and g lad  I am  to find 
m y m istake. T h is  w as on ly natural. Y o u  are ju st one o f those 
w ith whom  such surprises m ay be expected at an y m om ent. C om 
m it one m istake, and turn fo r one m om ent out of the righ t path  
you are now pursu ing, and you w ill land in the arm s of the Pope. 
Olcott does not teach w hat you say, D octor. H e  teaches the 
H indus to re ly  upon th em selves,1 and that there is no S a v io u r  
save their own K arm a. I w ant you to be ju st and im p a rtia l; 
o therw ise you w ill not progress. W ell, if  you do not com e an d  
h ave a  ta lk — I w ill feel sorry, fo r I w ill n ever see you again . I f  
you do, the Countess and I w ill w elcom e you.

Y o u rs  ever tru ly , H . P. B.

1 T h e  rep u te d  “ P o s t s c r ip t”  in N o. 7, vo l. x v i ,  o f th e  Theosophist, g o e s  to  sh o w  th a t  
in  th is  case H  P .B . w a s  w ro n g .—H.



VI.
A p r i l  3, 1886.

M y  d e a r  D o c t o r :— I  had g iv en  up a ll hope of ev er hearin g 
fro m  you again , and w as g lad  to receive to-day you r letter. W hat 
you say  in  it  seem s to m e like an echo o f m y own thoughts in 
m an y a  w a y ; on ly know ing the truth and the real state o f th ings 
in  the “ occult w o rld ”  better than you do, I am perhaps able to 
see  b etter also w here the real m ischief w as and lies.

W ell, I say  h onestly  and im p artia lly  n o w — you are un just to 
O lcott m ore than to anyone e lse ; because you had no m eans to 
ascerta in  hitherto in w h at direction the ev il b lew  from .

M ind you, Doctor, m y dear friend, I  do not ju s t ify  O lcott in  
w h at he did and how  he acted tow ard y o u rse lf— nor do I ju stify  
him  in  an yth in g else. W hat I say  is : he w as led on b lindly by 
people as blind as h im self to see you in quite a  fa lse  ligh t, and 
th ere w as a tim e, fo r a  m onth or two, w hen I m y se lf— notw ith
stan d in g  m y inner voice, and to the day M aster's voice told me I 
w as m istaken in  you and had to keep fr ie n d s— shared his blind
ness. 1

T h is  w ith regard  to som e people at A d y a r ; but there is another 
side to the question, of which you seem  quite ign o ran t; and that 
I  w anted to show  to you, by  furn ish in g  you w ith docum ents, had 
you on ly com e w hen I asked you. B ut you did n ot— and the re 
su lt is, this le tte r o f yours, that w ill also go a g a in st you in the 
eye s o f K arm a, w h eth er you b elieve in  the Cross em pty of an y 
p articu lar entity  on i t — or in  the K w a n -S h i-Y in  of the T ib etan s.

T o  dispose of this question for once, I propose to you to com e 
betw een now and M ay the ioth , w hen I leave W urzburg to go  
elsew h ere . So  you h ave p len ty  o f tim e to think o ver it, and to 
com e and go  as you  like. T h e  Countess is  w ith me. Y o u  know  
h e r ; she is  no w om an of gush  or im pulse. D uring the four 
m onths we h ave passed together, and the three m onths o f u tter 
solitude, w e h ave  had tim e to talk  th ings o v e r ; and I  w ill ask 
you to b elieve h er, not m e, w hen and i f  you com e, w hich I  hope 
yo u  w ill.’

A s  to the other side of the question, th at portion o f you r le tter 
w h ere  you speak of the “ a r m y ”  o f the deluded —  and the “ im ag
in a r y ”  M ahatm as of O lcott— you are abso lu tely  and sad ly  righ t. 
H a v e  I not seen the th ing fo r nearly  e ight years? H ave  I not stru g 
g le d  and fought against O lcott’s ardent and gu sh in g  im agination,

1 T h is refers to a  certain  intrigue, ow ing to which Col. Olcott w as m ade to be lieve 
th a t I  wanted to oust him from  the presidential chair.—H.

2 When I  went to W ttrzburg I found that the whole trouble resulted from  foolish 
gossip , started by B ab a jee, concerning m y relations w ith a  certain lady  m em ber of the 
T . S . - H



and tried to stop him  e v e ry  d ay  o f m y life? W as he not told by me 
(fro m  a letter I received  through a Y o g i ju st returned from  L a k e  
M ansarovara) in i8 8 i(w h e n  he w as p rep arin g  to g o  to C ey lo n ) 
that i f  he did not see the M asters in th eir true ligh t, and did not 
cease speaking and enflam ing people’s im aginations, that he w ould 
be held  responsib le fo r a ll the ev il the Society  m ight com e to ? ’ 
W as he not told that there w ere no such M ahatm as, who R ish i- 
like could hold the M ount M eru on the tip o f their fin ger and fly  
to and fro  in their bodies ( ! !)  at th eir w ill, and who w ere ( or 
w ere im agined by fo o ls) m ore gods on earth  than a  God in H eaven  
could be, etc., etc ., etc. ? A ll  this I saw , foresaw , despaired, fought 
a g a in st; and, finally , g a v e  up the stru g g le  in u tter helplessness. 
I f  S in n ett has rem ained true and devoted to them  to this day, it 
is because he n ever allow ed his fan cy  to run a w ay  w ith h is ju d g 
m ent and reason. Because he follow ed his com m on-sense and 
discerned the truth, w ithout sacrificing it to his ardent im agin a
tion. I told him  the whole truth from  the first, as I had told 
Olcott, and H um e also.

H um e know s that M ahatm a K . H . exists, and holds to it to 
this day. But, a n g ry  and vexed  with m y M aster, who spoke to 
him as though he (H u m e ) had never been a  S ecretary  fo r  the 
Indian G overnm ent and the g re a t H um e o f S im la — he denied 
him through pure viciousness and revenge.

A h , i f  b y  som e psychological process you could be m ade to see 
the whole t ru th ! I f , in a  dream  or vision, you could be m ade to 
see the panoram a of the last ten years, from  the first yea r at N ew  
Y o rk  to the last at A d y a r , you w ould be m ade h appy and stro n g  
and ju st to the end o f you r life. I w as sent to A m erica  on p u r
pose and sent to the E dd ies. T h ere  I found Olcott in love w ith  
spirits, as he becam e in love w ith the M asters later on. I w as or
dered to let him know  that spiritual phenom ena w ithout the ph i
losophy o f O ccultism  w ere dangerous and m isleading. I proved 
to him that all that m edium s could do through spirits others could 
do at w ill w ithout any sp irits at a l l ; that bells and thought-reading, 
ra p s and physical phenom ena, could be achieved b y  anyone who 
had a facu lty  o f acting in h is physical body through the organs of 
his astral b o d y; and I had that facu lty  ever since I w as four yea rs  
old, as all m y fam ily  know. I could m ake furn iture m ove and 
objects fly  apparently, and m y astral arm s that supported them 
rem ained in v isib le ; all this ever before I knew  even o f M asters. 
W ell, I told him the w hole truth. I said to him that I had known

1 T he great increase in num bers o f the m em bers of the T . S. w as undoubtedly due to 
the fact that, attracted  b y  the fa lse glam or of phenomena, fools rushed in “  w here angels 
fear to tread*** —H.



A depts, the “ B ro th e rs,”  not only in In d ia  and beyond Lad akh , 
b ut in  E g y p t  and S y r ia ,— for th ere are “ B ro th e rs”  there to this 
day. T h e  nam es of the “ M ah atm as”  w ere not even  known at 
the tim e, since th ey are called so only in In d ia .1 T h at, w hether 
th ey w ere called R osicrucians, K ab alists, or Y o g is — A d epts w ere 
everyw h ere  A d e p ts— silent, secret, retirin g, and who w ould n ever 
d ivu lg e  th em selves en tirely  to anyone, unless one did as I did —  
passed seven and ten years  probation and g iv en  proofs o f absolute 
devotion, and that he, o r she, w ould keep silent even  before a 
prospect and a  th reat o f death. I fu lfilled  the requirem ents and 
am  w h at I a m ; and this no H odgson, no Coulom bs, no Sellin , 
can  take aw ay from  me. A ll  I w as allow ed to say  w a s— the 
t r u th : T h e re  is  beyond the H im alayas a  nucleus o f A d ep ts, of 
variou s n ationalities; and the T esch u  L a m a  know s them , and th ey 
a c t  together, and som e of them  are  w ith  him and yet rem ain un
kn ow n  in th eir true ch aracter even to the a v era g e  la m a s— who 
are  ignorant fools m ostly. M y M aster and K . H . and severa l 
others I know  personally  are there, com ing and go ing , and th ey 
are  a ll in com m unication w ith A d ep ts in  E g y p t  and S y ria , and 
even  E urope. I said and proved that th ey could perform  m a rve l
lous phenom ena; b ut I also said that it w as ra re ly  th ey would 
condescend to do so to satisfy  enquirers. Y o u  w ere one o f the 
few  who had genuine com m unications w ith th em ; and i f  you 
doubt it now, I p ity  you, m y poor friend, fo r you  m ay repent one 
d a y  fo r h av in g  lost your chance. *

W ell, in N ew  Y o rk  a lready, Olcott and Ju d g e  w en t m ad over 
the th in g ; but th ey kept it  secret enough then. W hen w e w ent 
to  India, th eir v e ry  nam es w ere n ever pronounced in London or 
on the w a y  (one o f the supposed p ro o fs— that I had invented the 
M ahatm as a fte r  I had come to In d ia — of Mr. A . O. H u m e !)  
W hen w e arrived , and M aster com ing to B om bay bodily, paid a 
v is it  to us at G irgaum , and severa l persons saw him , W im bridge 
fo r  one —  O lcott becam e crazy. H e w as like B a laam ’s she-ass 
w hen she saw  the a n g e l! T h en  cam e D am odar, Servai', and sev 
eral other fanatics, who began  calling  them  “ M ah atm as” ; and, 
little  b y  little, the A d ep ts w ere transform ed into Gods on earth. 
T h e y  began to be appealed to, and m ade p u ja  to, and w ere 
becom ing with e v e ry  day m ore legen d ary  and m iraculous. N ow , 
i f  I tell you the answ er I received  from  K esh ow  P illa i you w ill

1 In C eylon everybod y of high standing is called “ M ahatm a” ; the title seems to cor
respond to w hat in E n glan d  is called “ Esq u ire .” — H.

9 I could not doubt the existence o f the A depts a fter h aving been in communication 
w ith  them; but I denied the existence of such beings as the M ahatm as w ere m isrepresent
ed to be.— H.



laugh , but it  characterizes the thing. “ B ut w hat is you r idea of 
you H indus about the M asters?” — I asked him  one day w hen he 
prostrated  h im self flat b efore the p icture in m y golden locket. 
T h en  he told m e that th ey (the M ahatm as) w ere th eir ancient 
R ish is, who had n ever died, and w ere som e 700,000 years  old. 
T h at th ey w ere represented as liv in g  in visib ly  in sacred trees, and 
w hen show ing them selves w ere found to h ave  long green  hair, 
and their bodies sh in ing like  the moon, etc., etc. W ell, betw een 
this idea o f the M ahatm as and O lcott’s rhapsodies, w hat could I 
do? I saw  with terror and an ger the fa lse  track they w ere all 
pursu ing. T h e  “ M asters,”  as a ll thought, m ust be om niscient, 
om nipresent, om nipotent. I f  a  H indu or P arsi sighed for a  son, 
or a G overnm ent office, or w as in trouble, and the M ahatm as 
n ever g a v e  a sign of l ife —  the good and fa ith fu l Parsi, the devoted 
H indu, w as u n ju stly  treated. T h e .M a ste rs  knew  a ll ; w h y did 
they not help the devotee? I f  a  m istake or a  flapdoodle w as com 
m itted in the S o c ie ty— “ H ow  could the M asters allow  you  or 
O lcott to do so ? ”  w e w ere asked in am azem ent.1 T h e  id ea  that 
the M asters w ere m ortal men, lim ited even in th eir great pow ers, 
n ever crossed anyone’s m ind, though th ey w rote this them selves 
repeatedly. I t  w as ‘ ‘ m odesty and secretiveness ” —  people thought. 
“ H ow  is it possib le ,”  the fools argued , “ that the M ahatm as 
should not know  all that w as in  ev ery  T h eosophist’s mind, and 
h ear ev ery  w ord pronounced by each m em b er?”

T h a t to do so, and find out w hat the people thought, and hear 
w hat they said, the M asters had to use special psychological 
m eans, to take g re a t trouble fo r it at the cost o f labor and tim e—  
w as som ething out o f the ran ge  o f the perceptions o f th eir devo
tees. Is  it O lcott’s fau lt? Perhaps, to a  degree. Is  it m ine? I 
absolutely deny it, and protest against the accusation. I t  is no 
one’s fau lt. H um an nature alone, and the fa ilu re  o f m odem  
society and re lig ions to furn ish  people w ith som ething h igh er and 
nobler than crav in g  a fte r  m oney and honors —  is at the bottom  of 
it. P lace this fa ilu re  on one side, and the m isch ief and havoc 
produced in peop le’s brains by m odern spiritualism , and you  have 
the en igm a solved. O lcott to this d ay  is sincere, true and de
voted to the cause. H e does and acts the best he know s how, 
and the m istakes and absurd ities he has com m itted and com m its 
to this day are due to som ething he lacks in the psychological 
portion of h is brain , and he is not responsib le fo r it. Loaded

1 T he representative of the-Society fo r P sych ic R esearch w as a w fu lly  an g ry  because 
the “ M ahatm as”  could not see the im portance of appearing before him w ith  their certifi
cates and producing a  few  m iracles for h is gratification. See The T a lking  Im age o f  
U rur.— H.



and h ea vy  is his K arm a, poor m an, but m uch m ust be fo rg iven  to 
him, fo r he has a lw ays erred  through  lack of r ig h t ju dgm en t, not 
from  an y vicious propensity. O lcott is th oroughly  h o n est; he is 
as true as gold  to his fr ie n d s ; he is as im personal fo r  h im self as 
he is selfish  and grasp in g  fo r  the S o c ie ty ; and his devotion and 
love fo r the M asters is  such that he is read y  to la y  down his life  
an y day fo r  them  i f  he th inks it w ill be agreeab le  to them  and 
benefit the Society. B e  ju st, abo ve all, w h atever you  do or say. 
I f  anyone is to be b lam ed, it is I. I h ave desecrated the holy 
T ru th  b y  rem ain in g too passive in the face of a ll this desecration, 
b rought on b y  too m uch zeal and fa lse  ideas. M y only ju stifica
tion is that I had w ork to do that would h ave been too m uch for 
fo u r m en, as you  know. I w as a lw ays occupied with the Theos
ophist and ev er in m y room , shut up, h av in g  h ard ly  tim e to see 
even  the office H indus. A ll  w as le ft to Olcott and D am odar, two 
fanatics. H ow  I protested and tried  to sw im  again st the current, 
on ly M r. S in n ett knows, and the M asters. B raw n  w as crazy be
fore he cam e to us, unasked and unexpected. C. O akley w as an 
occultist two y e a rs  before he joined us.

Y o u  speak of hundreds that h ave been m ade “ co w ard s”  by 
O lcott.1 I can show you  severa l hundreds w ho h ave been saved 
through T h eosophy from  drunkenness, dissolute life , etc. T h ose 
who b elieved  in a  personal God b elieve in him  now as they did 
before. T h ose who did not— are all the b etter in b e liev in g  in 
the soul’s im m ortality, i f  in nothing else. I t  is S e llin ’s thought, 
not y o u rs— “ the m en and wom en ru ined m en tally  and physical
l y ”  b y  m e and Olcott. H iibbe Sch leiden  is ru ined only and solely 
b y  S e llin ,’  aided b y  his own w eakness.

N o, dear Doctor, you  are w ron g and u n ju st; fo r  O lcott n ever 
taught anyone “ to sit down and exp ect favo rs  from  M ah atm as.”  
On the contrary, he has a lw ays taught, v e rb a lly  and in print, that 
no one w as to expect favo rs from  M ahatm as or God unless his 
own actions and m erit forced K a rm a  to do him ju stice  in the end.

W here has S ellin  heard Col. O lcott’s T h eosophy? S ellin  had 
and has h is head fu ll o f spiritualism  and sp iritual ph enom ena; he 
believes in  spirits and th eir agen cy, w hich is w orse even  than 
b eliev in g  too much in M ahatm as. W e all o f us h ave  m ade m is
takes, and are all m ore or less to blam e. W hy should you  be so 
hard on poor Olcott, except w h at he has done p erson ally  against 
you, fo r w hich I am  the first to b lam e him ? B u t even  here, it  is

1 In  m any m inds the misconceptions regard in g the “  M ahatm as ”  g a v e  rise  to a  super
stitious fear and a  false reliance upon unknown superiors.— H.

* A  certain Germ an professor and spiritualistic m iracle-m onger, who n ever could see 
a forest on account o f the num ber of trees.—H.



not h is fau lt. I h ave  tw enty p ages of m anuscript g iv in g  a de
tailed daily  account of your supposed crim es and falseness, to 
prove to you that no flesh and blood could resist the proofs and 
insinuations. I know you now, since T o rre  del G re c o ; I feared  
and dreaded you at A d y a r — ju st because of those proofs. I f  you 
com e, I w ill let you read the secret h istory o f you r life  for two 
years, and you w ill recognize the h an d w ritin g .' A n d  such m an
uscripts, as I h ave learned, h ave been sent all over the branches, 
and O lcott w as the last to learn  of it. W hat I h ave to tell you 
w ill show to you hum an nature and your own discernm ent in 
another light.

T h ere  are th ings it  is im possible for m e to w r ite ; and unless 
you com e h e re — th ey w ill die w ith me. Olcott has nothing to do 
with a ll this. Y o u  are ignorant, it  seem s, o f w hat took place 
since C hristm as. Good-bye, then, and m ay your intuitions lead 
you to the T ruth . Y o u rs  ever,

H . P. B .

THE ART OF BEING BROTHERLY.

W h a t  h ave we h ere : T h e  a rt of b ein g  b ro th erly— as i f  true 
brotherhood could coexist with art. So  som e m ay com 
m ent, but let us first pause. Could not art be defined as 

the expression  of a  m ental conception or ideal in  concrete fo rm ? 5 
I f  th at be the case, he who has perm itted brotherhood to rem ain 
as conception in the w orld  o f m ind without exp ressin g  it con
cretely  would do w ell to study this greatest o f a ll the arts. It  
m ay be said that only an artist should w rite  about art, fo r as R u s- 
kin w rote, “ In  art, you m ust not talk  before you  do .”  A n d  few  
o f us indeed can claim  to be artists in this respect. B ut it  w ill be 
rem em bered that he added, “ In  literature, you m ust ,not talk  
before y o u — th in k ;”  so here at least w e h ave an opening, since 
most of us m ust h ave g iv en  this great conception o f Brotherhood 
thoughts without num ber. B ut r ig h t  thought? T h a t is the 
question. H a ve  we m erely  considered how we could m ost attract
iv e ly  talk  about this art, or h ave we considered how we ourselves 
m ay best becom e artists and practitioners?

T h e  first real step in the study of any a rt lies in  realiz ing its

1 These papers, filled with the most absurd  denunciations against me, w ere concocted 
b y  B ab a jee  out of jea lo u sy  and national hatred. — H.

* Com pare Em erson’s definition in “ T he Poet “  A rt is the path of the creator to his 
w o rk .”  •



difficulties. A  you n g m usician w ould fain  begin  w ith som e dash
in g  m ovem ent fa r  beyond his pow er o f expression , and only by 
degrees does he d iscover that years o f labor and o f failure, of 
constant practice both of m ind and body, w ill be required  of him 
b efore he can becom e a M aestro . T o  sit down and “ fee l m u sica l”  
m igh t soften his brain  in  tim e, but w ould produce no other e v i
dent result. Y e t  th ere are still som e who appear to b elieve that 
it  is  all-sufficient to “ feel b ro th e rly ,”  and that this is  the doctrine 
of the heart. Y e  S a g e s  and A d epts and W arrior K in g s — did you 
attain to greatness, did y e  becom e M asters in the art o f Brother? 
hood through “ creep ings up the sp in e”  and sighs and the gush  of 
m audlin  em otion? D id you slobber o ver each other and h ug to  
you rse lves the thought th at this w as brotherhood indeed, so m ov
in g, so u p liftin g , so gen uin ely  h eartfe lt? H eaven  forbid, fo r then 
you w ere but poor slaves o f m ud and other m atter, and h istory  
has lied. “ T o  do the deed and abide i t , ”  to w orship, not Pan 
w ith his hoofs in  the air, but that red  p la n e t:

“ T h e  star o f the unconquered w ill,
T h a t rises  in th y  breast,
Serene, and resolute, and still,
A n d .calm , and self-possessed ,”  

this su re ly  w as n earer th y  m ethod o f practice than that other T 
O f little  use is h istory i f  it does not teach us as the record  of 

our own experiences in  the past. E v e n  aside from  the doctrine 
o f rebirth  it should be c lear that m an changes but im p ercep tib ly  
in the race o f centuries and that h istory rep eats  itse lf  a lw a y s ; 
heroism , love and hate, am bition,— none o f these died when 
R o m e died. T h e y  liv e  in  our v e ry  m idst to-day. S ee  then w hat 
h istory  can teach us as to th is ex c itin g  th rill o f b ro th erly  fe e lin g ; 
see i f  it is  sufficient in  it s e lf ; i f  it  is o f any perm anent value. 
Go back to F ran ce som e hundred yea rs  ago  and behold m en echo
in g  the gospel o f friend R o u sseau ’s C ontrat S o c ia l  and m an y other 
kindred gospels (som e of gu sh ), each theorizing as to how each 
m an could m end the w hole w orld ’s w ickedness— his own w as 
another m atter; each ta lk in g  g lib ly  o f T h eo ries and N am es, espe
c ia lly  o f th is th eo ry  and nam e o f Brotherhood. B e lieve  m e, 
lectures w ere g iven  and m any p arlo r-ta lk s; pam phlets w ere c ir
culated to such extent that w ith rich  and poor this ch arm in g  
th eory bordered on the fashionable. ( It  is about the tim e that 
certain  T e a  found an unexpected restin g  place in  Boston h arb o r.) 
L a te r  on, som e people ge ttin g  h un gry , th ey storm  and take the 
B astile  with m uch noise and clam our. A  m ere riot it is  thought, 
though heads are paraded .on pikes. T h is  is the Ju ly  o f 1789.



B u t theories of brotherhood continue to spread, till they force 
them selves on the K in g , a good m an, though lack in g  in  m artial 
qualities. D espotism  m ust g iv e  w a y  to constitution-building; in  
a  new Constitution w e m ay find salvation  and a  p erfect expression 
o f brotherhood. Behold w e sw ear it, the entire nation sw ears it, 
the K in g  sw ears it. Do not m others sw ear their children, and 
cities, from  E to ile  onw ards, their inhabitants? Such a  sw earing 
w as n ever se e n ; an oath of un iversal Federation  w ith all brothers, 
irresp ective  of race or creed, to K in g  ( R estorer o f French  liberty), 
to L a w , to N ation. A n d  did not ev ery  m an, wom an and child in  
P aris  help erect this huge am phitheatre in the C ham p-de-M ars, 
w h ere the central sw earin g  o f a ll w as consum m ated in face o f 
m any difficulties? H ere  at last we h ave the golden age and 
brotherhood m ade real ! L o u is said a fterw ards that this day was 
the b righ test o f h is l i fe ; did not a ll men feel to th e .m arro w  of 
their bones the thrill o f brotherhood? G iant M irabeau, w ith an 
eye to the fu tu re  and a  know ledge o f m an, m ay not h ave fe lt  so 
sure, but w hat o f him  w hen all F ran ce sw ears? A n d  M irabeau is 
soon to die.

So  the first F east o f P ikes becom es h istory, and Ju ly  the 14th , 
1790, becom es a  m em ory o f the past. F o r  the sun w ill not stand 
still, nor any p art o f nature, and m an the least of all. T h ere  
com es in evitab le  re ac tio n : the in sp irin g  sentim ent o f brotherhood 
turns to sentim ent o f another kind, and a  y e a r  and three days 
la ter we see vo lley  a fte r  vo lley  b ein g  fired b y  sw earer M ayor 
B a illy  and his sw earin g  troops on thousands o f other sw earers, 
gathered  together on this sam e C ham p-de-M ars  to sign  a  petition 
for the deposition of C hief-sw earer, the R e sto rer o f F ren ch  
lib erty , L o u is  the K in g . T h en  in Ju ly , 1792, a rrive  the 600 M ar- 
seillese “ who know how  to d ie ;”  in  A u g u st we w itness the sack 
o f the T u ile r ie s ; in Septem b er the m assacre o f im prisoned R o y 
alists, and in  Ja n u a ry , 1793, the gu illo tin in g  o f L o u is. N ow  is  
Brotherhood baw led  through the stree ts  and sisterhood shrieked . 
N e xt the protests of a  certain  T w en ty-tw o  [and th eir gu illo tin in g 
in  O ctober as too m oderate in  their brotherhood ; then others by  
hundreds trave l the sam e road, so that in A p ril, 1794, even  stro n g  
m an D anton becom es a d an ger to brotherhood and m ust die with 
the rest, staunch revolutionist that he is — though not “ b ro th e rly ”  
enough since the “ sea green  In co rru p tib le”  and unutterable 
R o b esp ierre  has becom e the H ig h  P riest of Reason.

A t last com es fu rth e r  re ac tio n ; N ovem ber b rin gs R o b e s
p ie rre ’s d ay  o f doom, but the whole nation, w elterin g  in blood, 
racked with h un ger, im prisoned b y  foreign  foes, form s itse lf into



a  “ Com m ittee of M e rc y ” — for som e days. R evolution ists have 
yet to be punished; reaction ary  “ Com panies o f Je s u s ”  must 
assassinate these unru ly Jaco b in s (who did the w o rk ) ; M adam e 
T a llie n  m ust a ir h erself in transparent drap ery  as the fa ir  efflor
escence of the R e vo lu tio n : until N apoleon, the m an of destiny, 
appears upon the scene to show w hat one m an can do with 
m illions.

M irabeau, Lou is, D anton, R obesp iere, each in turn hailed as 
the S avio u rs of F ran ce, and w ithin three years each one of them , 
liv in g  or dead, execrated  and w ith one exception gu illotined by 
an  in furiated  nation— all in the sacred cause of Brotherhood. 
T h e  h istory o f an emotion, .with som e consequences and conclu
s io n s; an em otion that orig inated  in a draw ing-room  th eory, in 
parlor-talks, and in the circulation of polite pam phlets. B u t the 
a rt of bein g b roth erly  had not been m astered.

A n d  the m oral? H ave I held m y F ea st of P ik e s ; h ave I taken 
p art in an uprisin g o f S ep te m b er; h ave I ev er rushed from  a 
brotherhood o f gush  to a brotherhood of fear and h ate ; have I 
ev er turned on those whom  I once clasped to m y bosom to feel 
in expressib le  gu illotines against them  w ithin a yea r or so?— let 
each one answ er these questions w ithin h im self, w here no ear 
m ay hear, and w h atever answ er m ay be g iven  at th at judgm ent 
b ar, le t us leave it  w ith the deep conviction that em otion is not 
sufficient, nor a blind expression of that em otion, but that here 
w e have an art that m ust be studied w ith profoundest thought and 
utm ost patient practice if  w e would avoid the fate o f him who so 
arden tly  “ fee ls m u sica l”  and gets soften ing of the brain. W e 
h ave  seen m en sw ear a solem n oath of Brotherhood, in  all sin cer
ity , but, poor hum an beings, w h at righ t had they to sw ear w hen 
th ey could not control them selves in the sw earing? Y e t  th ey 
too had th eir id ea l; th ey too strove to m ake it re a l— and w ere 
them selves sufficient w all of stone against the end th ey  had in 
view . Y o u  w rite this man as “ B eloved  B ro th e r,”  fee lin g  that all 
you w rite  is a statem ent of changeless sen tim en t; you w rite  some 
other friend as “ B eloved  S is te r ” (and b y G o d ’s ligh t call that 
spade b y its nam e if  thou claim est the title o f man and w ouldst 
not stick thy head in a sandy desert of d eath ) —  you call h er this 
and that and feel so brotherly  that c learly  you m ust be v e rg in g  
on at least the frin ge of adeptship in this noble a r t ; but i f  you 
should change, or th ey should slander you or be unfair, o r favo r 
som e other m ore, w hat then? Y o u  w ould probably becom e the 
p layth in g  o f you r own reaction then, fo r an iron w ill, a penetrat
in g  understanding of the hum an m ind and heart (your own



especially), and a m ighty  purpose, h ave all to be obtained before 
brotherhood can be r ig h tly  fe lt and p roperly  preserved.

N ow  as to the foundations of the path to be m ade and tra 
versed. O ur philosophy teaches us that un ity underlies a ll th in g s ; 
that m ankind is essen tially  one. T h ere  is no separateness a n y 
w h ere in nature. S tu d y in g  man on the outer and m ost differen- 
titated plane of m atter, ph ysio logy states that we exch an ge the 
atom s of our bodies, so that a k ing m ay absorb them  from  a 
pauper’s hunger-w orn carcase. T h eosophy takes us m any steps 
further, show ing that hum anity in terch anges m agnetism  and 
thought. In  the ra g e  or re jo icin g of a nation, becom e one for a 
tim e in th rill o f sentim ent, you w ill learn  again  th at average 
man is but an echo o f his fe llo w s; that there is no separateness 
anyw here. T h en  in considering reincarnation  w e find that all 
men jo u rn ey  on the sam e p ilgrim age, through v irtu e  and vice, 
sorrow  and joy, hope and despair. T h is  fact o f essential unity 
has been forgotten, how ever, fo r at the begin n in g of this period 
of evolution d iversity  sp ran g  from  unity, g iv in g  birth  to space 
and tim e and all other differences as it passed from  the sim ple to 
the more and m ore com plex. D ifferentiation w as n ecessary ; not 
fo r ever, because fo llow in g that outbreath ing of the one into the 
m any there com es a turning-point when reaction sets in and the 
m any slow ly jou rn ey hom ew ards. T h roughout it all that great 
un ity has rem ained in itse lf unchanged and unchangeable, except 
in appearance —  an appearance which is real enough to the 
beholder.

T h e  hum an race h as passed the turning-point in its career 
and should now be w ending tow ards the place from  w hich it cam e, 
tow ards U nity. T h is  journey, called by som e the process of in 
volution, is m ade b y  grad ual self-realization , or the realization in 
consciousness (com plete and therefore m anifest in action) that 
the se lf of all is One. •

T h e  first and most n ecessary  step in  m astering the art o f 
being b roth erly  consists in an understanding o f this philosophy. 
O nly thus can w e realize in consciousness and so express in h a r
m ony o f action the unity o f all th ings. B ut w hat is there, it m ay 
be asked, to preven t our instant realization  of this fact, i f  it 'b e  a 
fact? It  is m atter in the w idest sense of the te r m ; that m atter in 
and through which consciousness has m anifested for aeons, by 
which it is confined w hen m anifesting. A n d  m atter ex ists in 
countless in visib le  states as well as in those we call solid, liquid, 
vaporous, gaseous, and etheric. T h is  m atter, especia lly  in its 
denser states, can now m anifest through itse lf scarce any other



idea but one o f separateness, as the resu lt o f long processes o f  
d ifferentiation. A s  all that has been said in  regard  to m ankind 
as a w hole applies eq u ally  to the individual, w e shall begin  to  
understand w h y it is that a  clear realization o f unity, w ith corres
ponding recognition in action, is so difficult to achieve. T h e  
innerm ost m an know s that the only re a lily  is U n ity ; the outer
most m an does not believe it and refuses to recognize it ;  the m id
m ost m an m ay b elieve it w ithout know ing it and is read y  to feel 
at one w ith  w h atever attracts him , but is eq u a lly  re a d y .to  feet 
separate from  w h atever repels. O ur m idm ost m an is as m aterial 
in  his w a y  as is the outerm ost. H e  indulges free ly  in  m audlin 
brotherhood, re jo icin g  to be so wise. B ut he lives in low er n atu re  
w here the “ pairs o f opp osites”  re ig n  suprem e. H e m oves b y  
attraction and re p u lsio n ; he is the creature o f extrem es. H e w ill 
perhaps so bubble over with “ sp ir itu a lity ”  that he m ust instantly  
rush  out to save this sin ful w orld, though a  w ife  and fam ily  b e  
le ft behind to starve. H e w as the loudest sw earer at our F east 
of P ikes. It  w as he who dropped the less fratern al vous for th e  
m ore fam iliar t u ; he it w as who forgot the w ords M onsieur  and 
M a d a m e  and rep laced  them  w ith citoyen  and citoyenne: partic
u larly  anxious w as he la te r  on to call L o u is  X V I  “ Citoyen. 
C ap et.”  W as it not he who bellow ed h im self hoarse w ith delight 
at the v ic to ry  gain ed  for brotherhood when C itoyen  C apet’s head 
had fallen? O ur m idm ost m an is the p lay th in g  o f reaction.

N ew ton ’s th ird  law  o f m otion is that “ action and reaction a re  
a lw ays equal and c o n tra ry ;”  w e know  th is to be true in  a ll depart
m ents o f nature, and em otion is no exception  to the ru le. It  is  a  
scientific statem ent o f the doctrine ,of the pairs o f opposites. 
B u t m ust e v e ry  effort tow ards brotherhood be follow ed by reac
tion? In ev itab ly , excep t on one condition; a  difficult condition 
w hich cannot be fu lfilled  w ithout lon g  stu dy and practice. T h is  
condition is that w e cease to id en tify  ourselves w ith  either th e  
action or reaction. T h e  innerm ost m an is superior to either mode 
o f force. H e is that ap ex  o f the tr ia n g le  o f life  w hich is equally  
rem oved from  either extrem e o f the base. W e a re  that inner
m ost man, who is  elsew here called  W isdom . I t  is possible for us 
to becom e one w ith him  in consciousness, but b efore that is a t
tained w e m ay realize that both action and reaction are taking 
place in the low er energies (g u n as) o f nature, and that in essence 
w e rem ain  unm oved. T h ere  are som e who seem  to im agine th ey  
can cut loose from  reaction, w hile still tenaciously id en tify in g  
them selves w ith the orig inal m ovem ent. T h e y  re fu se to think 

t these fine sentim ents do not in som e w ay reflect honor on



th em selves; fo r the m idm ost m an is tenacious o f the spoils of 
w ar. A re  th ey not sacrificing th em selves; do th ey not deserve 
som e self-congratu lation  —  fa ilin g  congratulation from  others? 
A n d  these e ffo rts: su rely  th ey are m aking them , su re ly  these 
w hirlpools o f b roth erly  love cannot arise  from  low er n a tu re ! B u t 
it is so, and on ly b y  recogn izing that both the action and reaction 
take place in m aterial nature, which includes the m idm ost m an, 
and by rem ovin g the sense o f identity to the innerm ost man who 
is superior to eith er pole o f activ ity , can w e becom e true artists 
in true brotherliness. T h is  reversa l o f ord inary m ethods of 
thought cannot be accom plished in a day. T im e  is needed, and 
m eanw hile there are m any aids to practice, certain  ru les and law s 
to be observed; w hich w ill be considered in the continuation of 
this study. E . T . H a r g r o v e .

(  To be continued.)

DEVACHAN.

De v a c h a n  m eans lite ra lly  the land o f the Gods, and is  prob
a b ly  so called  because it is on ly th e d iv in er aspect o f m an 
that can be in this state. It  corresponds in som e respects 

to w hat is  called  H eaven , b ein g  a  state  o f happiness w hich is e x 
perienced a fte r  death. Such bein g the case, the question w ill 
p rob ab ly  at once arise, “ H ow  do you know  an yth in g about it, 
or that th ere is  such a  s ta te ? ”  T h ou gh  it is th e province o f this 
p ap er on ly to tell w hat is  taugh t in  T h eosophical literatu re  re 
g a rd in g  this state, yet it  m ay be w ell to g iv e  a  few  o f the reasons 
fo r b eliev in g  in its existence and its ascribed  character. A n d  
first, soul itse lf, b e in g  the h igh est, w orth iest th ing w e know , 
w ould su rely  not be blotted out o f existence, w hen even  m atter 
is known to be blotted out o f existence, w hen even m atter is 
know n to be indestructib le. In  fact, no essence can be destroyed, 
though it m ay ch ange its form .

E v e ry w h e re  in  nature w e see a ltern ate periods o f activ ity  and 
rest, su b jectiv ity  and ob jectiv ity . W e see it in  hum an as w ell as 
in low er form s o f life  on earth  in the a ltern ate periods of sleep ing 
and w aking, w hich are but copies o f still g re a ter  sim ilar periods. 
N atu re  conserves h er en ergy  as m uch in hold ing to one plan of 
progress as in an y other w ay, and there is  m ore reason to b elieve 
that she does it w ith the hum an soul than to b elieve the contrary,



and that su b jective spiritual states o f b ein g  alternate w ith ob ject
ive  m aterial ones. T h en  there is direct testim ony re g a rd in g  sub
je c tiv e  states of consciousness o f-a  h igh order, as people ex p e ri
ence them  under certain conditions even du ring earth-life.

A n  anaesthetic which paralyzes the low er principles leaves the 
consciousness w ide aw ake on h igh er planes, and the experience 
is  m ost b lissfu l, g iv in g  a  taste o f what the happiness o f self-con
scious being on sp iritual p lanes m ust be. Som etim es a h igh  type 
o f dream  w here a ll the low er princip les are inactive does the sam e 
th in g ; and som etim es the low er instrum ent on com ing to activ ity  
a g a in  is able to receive the record of the h igh er experience. T h e  
sam e th ing also occurs under som e trance conditions.

In  the Psychical R esearch  R ep orts (p art 25) Prof. R am say  
tells of his su b jective condition when p a r t ly  anaesthetized. H e 
sa y s  the tendency o f his m ind when not under this influence is 
that of scientific scepticism . “ B u t under the influence of an anaes
thetic a ll doubts vanish. . . . I t  is  as i f  the veil which hides
w hence we come, w hat we are, and w hat w ill becom e of us, w ere 
sudd enly rent, and as i f  a g lim p se o f the A bsolu te burst upon us. 
A n  overw h elm in g im pression forced itse lf upon m e that the state 
in which I then w as, was re a lity ; that now I had reached the true 
solution o f the riddle of the U n iverse ; . . that a ll outside
objects w ere m erely  passing reflections on the eternal m irror of 
m y m in d .”

T h ere  w as with him a  “ v iv id  conception o f the ideal founda
tion o f the U n iv e rse ”  and “ im m ediate know ledge o f his ind ivid
ual e te rn ity ;”  but upon the cessation o f anaesthesia and return  
to bodily sensation, he w as again  on his ord inary m ental plane. 
T h is  is the common experience, save  that the m em ory o f it is 
u sually  less v iv id , b e in g  “ often only an im pression o f h av in g  gone 
through an im m ensity  of exp erien ce .”  O rdinary people h ave the 
exp erien ces a lread y  g iv e n ; b ut there are  people w hose evolution 
has been carried on fa r  beyond the stage  of ord inary people, and 
w ho can at w ill ra ise  the centre of conscious activ ity  from  the low er 
to the h igh er p lanes and b rin g  back the record o f the h igher e x 
periences. T h e y  thus know  w hat sp iritual life  untram m elled b y  
the low er principles is, and it is from  their teach ings, so fa r  as 
understood, that the present paper is w ritten . I f  w hat is said 
seem s reasonable and fits in w ith the facts w e know, it  is  cer
tain ly  w orthy of respectfu l consideration.

W e find rest in a change of occupation, or change from  one 
form  o f a ctiv ity  to another. In  this sense D evachan is  a  state 
o f rest. I t  is not cessation from  a ll activ ity , but only from  the



low er form s w hich p revail on earth, w hile the h igh er form s are  
here m uch enhanced. W h atever belongs on ly to a physical body 
is  o f course left behind with that body. H atred, en vy , jea lou sy  
and a ll low er desires, the producers o f pain, are le ft  behind dor
m ant and w ith them the pain they b r in g ; w hile a ll pure, unselfish 
desires and feelin gs and a ll the nobler activ ities o f the m ind, be
in g  sp iritual in their nature, continue w ithout let or h indrance in 
a spiritual state. W h atever forces o f this ch aracter w ere set in  
motion d u rin g  earth -life  w ill now go on to fu ll and free exp an 
sion. A n y  pursu it of an ideal or abstract nature, such as poetry, 
m usic, art, philosophy, m ay still be carried  on and progress m ade. 
P u re  unselfish love here strengthens b y exercise , and its w a ve s  
reach dow n to earth  in  helpfulness. D evach an  is  not a condition 
of p u re ly  abstract sp irituality , but of personal sp irituality . I t  is  
an idealized continuation of all that w as best and of a spiritual 
ch aracter in  the last earth -life , and a  realization of unfu lfilled  
spiritual aspirations, a su b jective state of unalloyed happiness. 
T h e  sp iritual aspect of the desires and low er m ind unites with 
the h igh er triad, or sp iritual principles, and g iv es color to the 
D evachanic entity  and its  experiences. A ccord in g  to its w eakness 
or strength  w ill be the p o verty  or richness of D evachan fo r any 
E g o , but fo r everyone, it w ill h ave  a ll the richness, v a rie ty  and 
h appiness w hich that soul is capable of experien cin g. T h ere  are  
as m any d egrees in this state as there are d ifferen tly  developed 
E go s, and each E g o  is ex a ctly  suited. In  no other sort of h eaven  
than the one w hich each soul m akes fo r itse lf could this be the 
case.

W e know  that on earth  the sam e scenery and the sam e su r
roundings h ave  v e ry  d ifferent effects upon d ifferent people, a re  
interpreted  in ve ry  d ifferent w ays. One m ay be entranced with 
the beauty  of a  landscape, w hile another m ay see on ly how m any 
dollars and cents there are in the forests and fields. T o  one cer
tain vibrations are m usic, to another, n o ise; to one, other v ib ra 
tions are a  b eautifu l harm ony of ligh t and shade, color and form , 
that stirs the depths of h is soul, w h ile  to another, the sam e v ib ra
tions are m ere patches o f color th at touch no deeper chord than 
the extern al sen se ; but even  the sense of color is an in terpreta
tion of the m ind, fo r  a ll that com es from  w ithout is  vibration. 
T h u s the appearances of th is earth , which w e account so real, are  
but the interpretations o f the m ind of the great w orld  of v ib ra 
tions that pour in  upon it ; and this m ind continues its m ethod 
upon a  h igh er plane and still in terprets the vibrations which 
reach it, but here only those can reach  it  which m ean to it h ar



m ony, beauty, friends, friendship , lo ve  and other noble ideas and 
sentim ents, for only such belong to this plane, and h ere on ly  the 
h igh er aspect of m ind is active.

D evachan is a su b jective state com pared to life  on the physical 
p la n e ; but there are m any d egrees o f su b jectiv ity , and this is not 
the h ighest. B e in g  a su b jective state, the ideas o f space and 
tim e as w e know  them  here are not applicable th ere ; yet e v e ry 
th in g on that plane has as m uch re a lity  and o b jectiv ity  to th e ' 
consciousness there as h ave the appearances of earth  to the con
sciousness here. It  is a natural state  in which the soul finds 
itse lf on the rem oval of the lim itations of the low er principles. 
T h e  psychic and sp iritual en erg ies generated  du ring earth-life 
are only p artia lly  carried  out on earth , ow in g to m aterial lim ita
tions, and on the rem oval o f the la tter these en ergies com e into 
unhindered operation. T h e y  h ave  th eir rise , expansion, decline 
and exhaustion  in  the D evachanic state, and w hen th is is accom 
plished, then other en ergies generated  in earth -life , w hose field 
is  the ph ysical plane, begin  to operate, and the E g o  is draw n 
back to rebirth.

G en era lly  speakin g, the len gth  of tim e an E g o  rem ains in 
D evachan depends upon the am ount and strength  o f these psychic 
and sp iritual energies. A n  E g o  w hose previous life  had been 
w rapped alm ost en tire ly  in m aterial in terests w ould h ave  a short 
D evachan, w h ile one w hose life  had been absorbed in spiritual 
in terests would h ave a long one. T h e  avera g e  len gth  is  said to 
be about 1500 years. T h ere  are  exceptional cases of advanced 
E g o s  w ho are helped out o f D evachan by A d ep ts before the n at
ural exp iration  o f th eir tim e, fo r the purpose o f hastening their 
developm ent and h elp in g hum anity.

O nly advanced E g o s  are strong enough to endure th is treat
m ent ; fo r not only is D evachan a n atural state, but it is  essential 
to the developm ent o f the g re a t m ass of E g o s . T h e  soul needs 
the rest w hich th is ch ange b rin gs, it needs the opportunity to sift, 
correctly  estim ate and assim ilate the h igh er experien ces of earth- 
life , and to m ake progress in ideal lines a lready begun. D evachan 
supplies all this, re fresh es and strengthens the soul on the sp irit
ual side so that it is  b etter fitted fo r its  n ext stru g g le  on earth. 
It  g iv e s  a needed rest a fte r the strain  o f earth -life , and is as 
necessary  in the great life  of the soul as sleep is  in the short life  
o f the body.

A s  a m atter o f ju stice to the E g o , D evachan is also essential, 
fo r it is  im possible du ring earth -life to reap  the effects o f all the 
good thoughts and deeds and h igh  asp irations o f the soul, and



th is second field on the soul plane, w hich is  re a lly  the field w here 
th e causes are sown, is also needed for the reap in g of th eir effects. 
H ere  too are gen erated  forces which h ave  th eir effects in  the 
period o f em bodim ent, stren gth en in g the sp iritual aspect o f the 
n ex t earth-life. T h e  reason this field req u ires so m uch m ore 
tim e than the ph ysical is because the m ore sp iritual the m ore 
en d u rin g  an yth in g is.

T h rough  a ll w e see a purpose in D evachan, and it is  to help 
on the evolution o f the soul through furn ish in g  an opportunity for 
the ad justm ent o f a ll karm ic effects not ad ju stab le  in earth-life .

In  these in terva ls  betw een earth -lives w e h ave closer touch 
with R e a lity , are nearer the plane w h ere a ll se lves are  in un ity  
than on earth ; but w e h ave to learn  to feel this oneness on the 
plane o f greatest separateness, so w e com e again  and again  into 
earth -life , w ith its conflictions o f personal interests, to accom plish 
the task.

T o  the exten t that D evachan is rem oved from  the A bsolute 
R e a lity , to that exten t it  is an illu sio n ; but it is much less an 
illusion than the ph ysical plane, which is still farth er rem oved 
from  the eternal and unchangeable T ru th . T h e  farth er an y plane 
is  rem oved from  the O ne R e a lity  the m ore illusory  it is, and the 
m ore tran sitory  all that pertain s to it. So  the ob jective life  on 
this physical plane, which w e are accustom ed to look upon as so 
real, is but a passin g  illusion com pared to the m ore sp iritual and 
perm anent life  o f D evachan. T h e  denser the ve ils  o f m atter, the 
m ore is R e a lity  hidden. A s  there are still v e ils  in D evachan, 
there is still illusion there, but these ve ils  are thinner than on 
earth. T h e  use o f the w ord “ d re a m ”  to describe this su b jective 
state has led m any astray , because the w rong m eaning has been 
attached to “ d ream .”  Dre.am has been regarded  in the w est as 
som ething p u re ly  fan cifu l w hen not the resu lt o f a disordered 
stom ach, w hile the fact is that the dream  state w hen not affected 
b y  the body has m ore o f re a lity  in  it than the w aking. W hen 
the body is  in a favo rab le  condition these dream s are som etim es 
rem em bered. In  these the soul is  on its own plane, the v e ry  
p lane o f D evachan. I t  sees about it loved ones who h ave passed 
from  earth , as w ell as those that are  still em bod ied ; and this is 
no delusion, for the soul-plane is one, and sym pathetic souls are 
in touch w h eth er em bodied or disem bodied. T h e  delusion com es 
in w ak in g  hours w hen one thinks there w as no re a lity  in  the 
dream  experience. T h e  death of the body sim p ly  rem oves one 
p erson ality  from  the presence o f o th ers; it  cannot change the 
relationship o f the in d ividualities, the sp iritual selves. I f  these



w ere united b y  strong ties o f sp iritual love and sym pathy, the 
m ere rem oval o f an obstruction, o f a  few  ve ils  o f m atter, does not 
m ake them an y  fu rth er apart. T o  them  there is  no space, and 
the spiritual, m agnetic currents betw een them  still hold. H ence 
it is that the unselfish love o f a  m oth er in  D evachan is a protect
in g  influence to h er child on earth . T h e  h igh er E g o  o f that 
child is on h er own plane, and it is no illusion th at she should 
sense its presence, and as that presence to h er on earth  wore a 
certain  garb , she clothes it again  in  the sam e, the body o f her 
child. T h o u g h  this h igh er connection and inter-relation rem ains, 
yet b ein g as it is on the p lan e of the h igh er E g o , there can come 
into it nothing pertain in g to the sins and sorrow s o f earth , and 
so the happiness o f the D evach an i is secured.

T h e  law s that operate below are but reflections o f those on 
h igh er planes. H ere  w e are susceptible to currents o f thought, 
are m ore or less open to receive w h atever is in harm ony with 
our own trend. W h y should not two souls o f lik e  aspiration 
and pursuit, d w ellin g  each in its ow n D evachanic w orld, m utu
a lly  influence each other b y  the sym pathetic currents betw een 
them? It  m ust be so, as that p lane is still nearer the R e a lity  
w here a ll is One than is this p lane o f separateness, the earth. 
T h ere  is a  real and continuous in terch an ge o f thought and feelin g  
o f the purest kind on the inner planes betw een the d w eller in 
D evachan and h is real friends w h eth er there or on earth, and 
this is not m erely  m em ory, though it “ goes on under conditions 
m ade up o f the m em ories o f e a rth .”  E v e r y  transm itted w ave  of 
thought or fee lin g  from  a  frien d  is clothed b y  the mind with the 
form  o f that friend. T h is  little  dress m ay be called illusion, 
but the continuous intercourse o f soul to soul is a transcendent 
reality . O ur illusion even  here on earth  is  the “ tak in g o f the 
outer form  for the th in g it s e lf .”

T h is  unbroken connection o f souls rem ain ing, w e see the pos
sib ility  o f souls in  b liss g iv in g  help to those still s tru g g lin g  on 
the earth. F o r  strong lo v in g  thoughts and desires for their 
h igh est good are in  a  m easure fe lt b y  em bodied souls who are 
thus stim ulated to h igh er end eavor and protected from  th eir own 
w orse selves. T h o se  who on earth  w orked for som e cause for the 
good o f m en still carry  it on in thought, the rad ia tin g  en ergy  of 
w hich m ay in sp ire  others still on earth  and take expression  in 
their words and deeds. H ere  fo r us is  a  g re a t hope in beginn ing 
an y true w ork for hum anity. W e do not la y  it  down, but help to 
ca rry  it on in another w ay, till we are read y  again  to take it up 
once m ore on earth .



A n d  death too is stripped o f its terrors, fo r there is  no cessa
tion o f the h igh er activ ities, no stop to true progress, no seve r
ance o f real friends. D eath is tru ly  a “ benediction o f nature 
upon a ll that is good in u s .”  ‘

“ N e ver the sp irit w as b o rn ; the sp irit shall cease to be n e v e r ; 
N e v e r  w as tim e it w as n o t; E n d  and B eg in n in g  are dream s! 
B irth less and deathless and ch angeless rem aineth the sp irit fo r

e v e r ;
D eath  hath not touched it a ll, dead though the house o f it seem s! ”  

“ N ay , but as w hen one layeth  
H is w orn-out robes aw ay,

A nd, tak in g new  ones, sayeth ,
‘ T h ese  w ill I w ear to-day! ’

So putteth b y  the sp irit 
L ig h t ly  its g a rb  o f flesh,

A nd passeth to inherit 
A  residence afresh . ”

B a n d u s i a  W a k e f i e l d .

QUESTIONS AND ANSW ERS.
M.G.T.S.—Will you kindly advise me in question department, how to 

strike the happy medium between Egoism or Egotism and the development of 
inner selfhood?

A ns.— T h is  question cannot be p roperly  answ ered, because' you 
h ave put an indefin ite question. It is not c lear w hat you m ean 
b y  a .h ap p y  m edium  betw een developm ent and the S e lf  o r E go . 
T h e  h appy m edium  is g e n era lly  betw een two courses. I f  by  
E g o tism  you m ean the personal low er self, then it is said b y all 
sag es that th ere is continual w ar betw een it and the H ig h e r S e lf  
until one or the other is the victor. A s  also w hat you m ean b y  
“ In n er S e lfh o o d ”  is indefinite, no rep ly  based on that term , that 
w ould be useful, could be made. B u t if  you w ant to know how 
to m ake a com prom ise, so to say , betw een the low er s e l f— for 
th at is w hat I  assum e your term s E go ism  and E go tism  to mean 
—  it can on ly be pointed out that there can be no such tru ce : if  
attem pted  it would m erely  m ean that the low er se lf w ould rem ain  
m aster, and the H ig h e r S e lf  w ait for a new and b etter resolution. 
T h is  is the state  o f m ost people, ev er com prom ising, a lw ays a llo w 
in g  the low er se lf  to h ave the upper hand, fo rever w aitin g for 
som e later day w hen th ey intend to g iv e  the H igh er the re in s o f 
go ve rn m e n t,— but that d ay  w ill n ever com e under such a course.



D.—The recent death of Henry J. Newton following close on letters he 
sent the newspapers about the T.S. arouses the question, Was he ever presi
dent of it, and what is there in the assertion he made that the Society was 
founded at his house?

A ns — H e w as its early  treasurer, but n ever president. L ik e  
the m any other sp iritualists who joined and resigned quite soon, 
he departed also. T h e  So cie ty  w as not founded at his house. H e 
published la te ly  a facsim ile o f a p ledge o f secrecy in the Society  
signed b y  M m e. B la va tsk y , Olcott and others, asserting this to  be 
the beginning. T h is  is a m istake, o f an old man w ith a bad 
m em ory. T h e  pledge w as a special one prepared  in anticipation 
of prom ised w onderful revelation s b y  a fa lse  pretender, and as- 
the whole th ing fell through, those papers w ere le ft with N ew ton 
because nobody cared fo r them . A t  the tim e, H .P .B . said to m e 
that no revelation s o f any consequence would be m ade b y the 
person, who w as im posing on our sp iritualistic  m em bers. A m o n g 
other papers M r. N ew ton had the roll, o f course, because he w as 
treasu rer and used it fo r sending b ills  fo r dues. T h ese  docu
m ents he kept and refused  to g iv e  them  up to the Society. B u t 
the orig inal m inutes o f organization, and other m eetings, are in 
possession of loyal m em bers in N ew  Y o rk , and contradict M r. 
N ew ton ’s assertion.

J.H.M.—On page 234 of the November issue it is stated that parentage 
is not merely for bringing an Ego into this life, but for wider and greater 
reasons. Please say what some of these reasons are.

A ns.— I f  it is  held that parentage is only and solely  for th e  
purpose o f fu rn ish in g  a body for an E g o , then resp onsib ility  of 
parent to child is at an end, and the child also is  re lieved  o f a ll 
obligations and responsib ilities to the parents. T h is  view  is  held 
b y  some, and, sad to say , by  som e of those F .T .S .  who follow  
m echanical Theosophy. T o  m y m ind it is  a m onstrous proposi
tion. It w ould also n egative  the doctrine of K a rm a  and d estroy 
the vast and w onderful continuity o f th ings and forces re la tin g  
to the hum an being. T h e  child has far-reach in g  karm ic relations 
with the parents, as th ey also with the child. T h e  discipline and 
jo y s  that com e through children are karm ic on both sides. I f  the 
child is a w icked one, it is the K a rm a  of the parents also. A g a in , 
the incom ing E g o  requires a certain  line o f fam ily  so as to g e t  
the needed sort o f body. In m any and various w ays, then, p ar
en tage can be seen to be m ore than a m ere door to this plane.

B.R.C.— I am unable to lecture; I cannot write good papers, and I do not 
seem to learn much at branch meetings. Is it any use for me to attend them?

A ns. —  It  m ust la rg e ly  depend on you r m otive for attendance



and on your actual interest. Do you go  to learn  or to help? I f  
you go  to learn, it is w ritten  by H .P .B  that h alf a dozen people 
m eeting re g u la rly  and w ork ing harm oniously can learn m ore in 
s ix  m onths than a so litary  student can in two years. I f  you go 
there to help, the answ er is different. I f  you believe in the 
pow er of thought, an y experienced lecturer w ill tell you w hat an 
im m ense help it is to h ave even one in telligent and sym pathetic 
listen er; you not only g iv e  him ideas but you help also the enquir
ers present, b y  your sym pathetic thought, to understand w hat is 
said. W h erever you are, you are a centre of force, and it is your 
own fau lt if  you are useless anyw here.

E. E. K n i g h t .—Please inform me where I can find out about the meaning 
of the Society’s emblem, and also about the many other signs and hieroglyphs 
found in our books.

A ns.— In the first volum e of the P ath  (M ay , 1886, p. 5 1 )  you 
w ill find an article on the subject o f Theosophical sym bolism . 
B ut in ord er to find out all you w ant it w ill be n ecessary  to w ade 
through  m any books, because the subject is so la rg e  and difficult. 
In  H .P .B . ’s S ecret D octrine  there is a great deal about sym bols, 
and that is one o f the best places to look. Y o u r  questions cover 
so m any departm ents o f sym bolism  that they could not be an 
sw ered here, as proper treatm ent w ould m ean the w ritin g  of a  
book. W. Q. J .

R. A. F r e n c h .—I have heard Theosophists condemn healing, and speak 
as though it were a crime. If it is true that disease is not to be healed, that 
physicians are hindering instead of helping the race, I should like to know.

A ns.—  One in variab le  ru le  should be applied in re g a rd  to 
e v e ry  statem ent m ade about “ Theosophical teach in gs.”  Is  this 
in  accord w ith  re aso n ; w ith known facts? I f  not, re ject it as con
trary  to real Theosophical teaching. T h is  does not p lace reason 
as superior to intuition, but if  a statem ent is  m ade on som e T h eo 
sophical subject which appears to you unreasonable, then it fo l
low s that either the statem ent is  w ron g or your understand ing is  
w ro n g — and in neither case can it be true for you.

H e a lin g  is not condem ned b y  Theosophists. It  is  m uch sought 
a fte r  by  m any o f them . I f  yo u r body is d iseased you should go  
to the best physician  o f you r acquaintance and follow  his d irec
tions. P hysic ian s who actu ally  cure or a llev iate  disease are h e lp 
in g , not h indering, the evolution of the race. T h e  questioner has 
perhaps heard a process of h ealing condem ned, known as that of 
“ m ental sc ien ce .”  T h at is condem ned b y  som e, because of its 
dan gers and the gen eral fo lly  resu ltin g  from  its practice. It



undertakes to heal d iseases w ithout drugs and w ithout proper 
physicians. T h e  m ind only is used. D isaster resu lts. B ut that 
is another m atter, and as I h ave  said, h ea lin g  by  proper and le g it
im ate m eans is h igh ly  approved o f b y  a ll true Theosophists.

‘ H .

R. A. F r e n c h .— In talking with a Theosophist recently on the great crisis 
impending, he expressed the belief that all Theosophists would be brought 
through unharmed for the work of reconstruction. Has any such thing been 
promised? .

A ns.— T h e  “ T h eo so p h ist”  in question should read the F e b 
ru a ry  “ Screen  of T im e ”  and the rem arks contained therein on 
those who dote upon “ lugubrious proph ecies.”  A n d  he thinks 
he w ill be saved  “ for the w ork o f reconstruction?”  Som e people 
w ould say  that he should be the first m an dem olished. B ut as 
regard s the qu estion : no such prom ise has been m ade, w ill or 
could be m ade. V e r y  erroneous ideas seem  to be entertained on 
the subject of th is oft-quoted crisis. Som e of the early  C hristians 
m isin terpreted  a prophecy said to h ave  been m ade by Je su s  and 
expected  the end o f the w orld a few  years  a fte r the death o f their 
teacher. T h e y  w ere disappointed that it did not come. T h ere  
is  no need to im itate such an exam ple and less excuse fo r doing 
so. W hen the crisis com es there w ill be tim e enough to study it. 
W hen the tim e fo r  reconstruction com es our “ T h eo so p h ist”  w ill 
h ave h is chance of bein g reconstructed w ith the rest of N atu re  —  
if  he is not by then dem olished. B u t to expect a  karm ic d ispen
sation from  all harm  in som e prophesied crisis, m erely  because 
he w rites F .T .S .  a fte r  his nam e, is a  baseless and in excusab le  su 
perstition. H .

CORRESPONDENCE.
MAHA BODHI S O C IE T Y .

C a l c u t t a ,  D e c .  io ,  1895 .
D e a r  P a t h :—In answer to the question of “ M.” about the Maha Bodhi 

Society you say in the November number of the P a t h  that its main object is 
to get the property. The object of the Society is twofold: first, to disseminate 
the authentic teachings of the Great Teacher; second, to rescue the sacred 
site at Buddha Gaya, which is now in the hands of a Hindu Saivite, from 
desecration; and to make it the centre of pure Buddhism.

You say that “ one of the main teachings of Buddha was that any kind 
of existence is a misery,” and that “ this doctrine is f o r  the m ultitude" 
Herein you err. Students of Buddhism have yet to learn the fundamental 
teachings of the Great Teacher. The translations of Buddhist texts have 
been so few that you may compare it to a drop in the ocean. Buddha never  
taught the Doctrine o f M isery to the multitude. It is to the advanced 
student of religion who wanted Truth that he unfolded the doctrine of sor
row. To the ordinary world he taught lessons on charity, on pure life, on the



bliss of happiness in deva-lokas. Lessons on the ultimate results of transi
tory happiness and of the bliss of Renunciation he taught to those who had 
the wisdom to understand. The stigma that is attached to Buddhism that it 
is pessimistic has no foundation in fact. Pure Buddhism teaches the noble 
unselfish life of duty based on compassion and purification of the mind.

H. D h a r m a p a l a .

LITERARY NOTES.
L o t u s b l O t e n  for January opens with a translation from Jehoshua of the 

hymn, “ There was Light.” There are articles on “ One,” “ Theosophy,” and 
a translation of “ Resurrection,” by A. M. Glass, is continued.—[G.]

S p h i n x  for December contains “ The Riddle of the Lives, in the Light of 
Orthodox Science and Occultism,” by Dr. Klinger, some traveller’s notes by 
Dr. Hiibbe-Schleiden, and a translation of an article on the “ Atonement. 
- [G .]

T h e o s o p h ic a l  F o r u m  for January. There is much debate about the 
subjects which should be permitted in branch discussions, and many questions 
are briefly answered, one about vegetarianism being perhaps especially inter
esting.—[G.]

P a c i f i c  T h e o s o p h i s t  for February contains a paper by Dr. Anderson, 
“Where is Hell?” “ The Power of Thought to Mold the Progress of the World,” 
by T. H. Slator, and “ Notes on the Voice of the Silence," by Julian St. John, 
which are full of suggestive thought and helpfulness.—[G.]

F r o m  t h e  U p a n i s h a d s ,  by Charles Johnson, is a collection of translations 
from the Katka, Prashna  and CJihaudogya Upanishads, which have ap
peared in the Oriental Department Papers and Lucifer, and have therefore 
already been noticed in this magazine. There is a beautiful dedication to G. 
W . Russell. (For sale by the P a t h ,  price $ 1 .0 0 . ) —[ G . ]

T h e  T h e o s o p h ic a l  Isis for January, 1896. This is the first number of the 
promised magazine, edited by Herbert A. W. Coryn, whose name will encour
age all to believe in its future excellence and usefulness. This number con
tains several short articles of considerable interest, two of them coming from 
America, and we are told that in future the printing will be improved, and 
that a possible enlargement is in contemplation.—[G.J

T h e  E n g l i s h  T h e o s o p h i s t  for February. In the “ Editor’s Remarks” 
we still hear the echo of our past fray, but all that is said is, as heretofore, 
wholesome, honest and true, and shows a love of Theosophy as above all forms 
and names. The essence of this spirit is manifested in the phrase, “ Always 
it will be found to be true, that it was not the words but the spirit and nature 
of the Teacher which did his work.” A thoughtful article on “ Dreams” 
and questions and answers (well answered, too), under the heading, “ Side 
Lights,” complete the text.—[G.]

T h e o s o p h i s t  for January. “ Old Diary Leaves” continues the description 
of the Simla visit, and recounts many phenomena since made famous in the 
Occult World. “ The Astral Body and Diseases,” an alleged spirit teaching, 
is a dogmatic account of the causes of disease and the effect of diet upon the 
physical and astral bodies. A psychometric reading of H. P. B. by J. M. 
Spear follows. Under the title “ A Change of Personality,” is given a record 
of some mesmeric experiments by Colonel A. de Rochas, too remarkable to 
be entirely credible. The Indian Convention report is referred to elsewhere 
- [G .]  '

O l d  D i a r y  L e a v e s ,  by Col. H. S. Olcott, a reprint of the earlier articles 
rom the Theosophist, has been noticed in this magazine currently with their 

Appearance. The promised illustrations are decidedly disappointing. It is
fact almost impossible to distinguish one from another. In forming any



opinion as to the historical accuracy of O ld  D ia ry  L eaves  the following pas
sage from a letter by Col. Olcott, printed in H in ts on E soteric Theosophy, 
(page 81, second Calcutta edition) should not be overlooked: “ I have never, I 
should mention, kept a diary of my experiences with the Brothers or even of 
the phenomena I witnessed in connection with them.”—[G.]

L u c if e r  for January. “ On the Watch-Tower” discusses certain appall
ing phases of the moral depravity of the day. The editor begins an article on 
“ Man and his Bodies,” C. W. Leadbeater one on “ Devachan.” “ Madame 
Guyon and the Quietists” is a further contribution to the series which has 
been appearing lately in this magazine, the present author, A. A. Wells, 
taking issue on certain points with what has already been said on the subject. 
A highly exciting tale of the resuscitation of a mummy and its ghastly con
sequences is “ An Epidemic Hallucination.” A. P. Sinnett contributes an arti
cle on “The Movements of the Earth,” and “ Orpheus” is continued.—[G.]

O r i e n t a l  D e p a r t m e n t  P a p e r  for January and February. The editor 
makes a suggestion which it is hoped will meet with ready response, and 
which should make these already valuable papers still more instructive and 
interesting. Readers are invited to send the editor questions concerning the 
translations and commentaries, which he will answer “ so far as the gods give 
grace, wisdom and understanding.” The translation this month is from the 
A ita re y a  U panishad ;  the commentary is general and comparative, and hence 
more than usually interesting. A portion of Shankara’s V ivekachudam ani 
is also translated, while a question about the correspondences used in the 
Vedas is most adequately answered.—[G.]

• C H A N G E  O F  NAME.
Commencing with the next, April, number, the P a t h , which has been pub

lished for ten years under that name, will drop the title and thereafter will be 
issued under the name of T h e o s o p h y . Its management, aims, and policy will 
in no way be altered, but will continue on the lines laid down at the outset of 
its career.

It is hoped that the change of name will not result in any disappointment 
to the present friends and readers of the magazine. All existing subscrip
tions will be filled by sending T h e o s o p h y , unless other instructions are given, 
in which case the wishes of subscribers will be carried out as nearly as may 
be possible.

The change of name will necessitate a change of title under Which the 
publishing and book business is conducted, and this, beginning with the first 
of April, will be the Theosophical Publishing Company.

It is therefore requested that all business communications, and all orders 
and subscriptions shall be addressed to the Theosophical Publishing Com
pany, and all drafts, checks, money-orders and other forms of remittance be 
made payable to the same. Nothing intended for this department should be 
personally addressed, and only such matters as have been mentioned should 
be included in letters intended for it. Serious delay and much annoyance 
will be avoided if our friends will kindly observe this request.

All communications intended for publication should be sent to “ Editor 
of T h e o s o p h y . ”  W il l ia m  Q . J u d g e .

MIRROR OF THE MOVEMENT.
AMERICA

W a l l in g f o r d  T.S. Application has come for the formation of a branch 
at Wallingford, Conn. This is largely the result of missionary work done by 
Miss M. L. Guild.

C o n v e n t io n  1896. The Executive Committee has decided on Chicago as 
the place for holding the Convention of this year. It will meet on the 26th 
and 27th of April. Full particulars as to Hall, etc., will be given later.



L o y a l t y  B r a n c h , Chicago, founded May 19th with thirty members, has 
demitted one, lost one by death, suspended two, now has thirty-eight members. 
The Branch Room is kept open during the day and made attractive by a table 
supplied with eleven magazines, a circulating library of 125 volumes, and a 
sale library. The branch holds two regular meetings a week: one Sunday 
evening, a popular lecture: one Thursday evening for study and discussion. 
A training-class and Gita-class have prospered. The social side of the work 
has been helped by monthly diversions including picnics, musicals and light 
entertainments, which have proved of value in extending our influence. 
Members have also helped other branches by lectures, and several papers have 
been read before study-clubs in town.

M a n a s a  B r a n c h  is proceeding with its winter’s syllabus, every member 
evidently realizing the importance of being prepared with work assigned. 
Mr. Burcham Harding delivered two of his characteristic, clear lectures here 
in January, under the auspices of the branch, and is now lecturing in the 
surrounding towns, carrying out a plan arranged for him by certain members 
of the branch, returning to Toledo each Sunday to lecture in the Unitarian 
Church. Under his direction we have organized a training-class to meet 
every Saturday evening. We have also established a Correspondence Bureau 
by means of which persons living in the vicinity of Toledo can obtain litera
ture and information, and have just issued a leaflet upon Universal Brother
hood for free distribution at branch meetings and public lectures.—( Commun
icated. J

B c k c h a m  H a r d in g  delivered three public lectures at Ravenswood, a 
suburb of Chicago. January 20th to 22d; arrangements were ably made by 
Brother Winters, of “ Loyalty” Branch, and a reading centre is proposed to be 
instituted there. January 24th he visited Toledo, O., addressing the branch 
and lecturing to about 300 people in the “ Church of our Father." The 27th 
proceeded to Detroit, Mich., giving three public lectures in the Unitarian 
Church, to audiences of 500 and 700 people. Those desirous of studying 
Theosophy were invited to meet at the Cadillac Hotel; about 100 were present, 
and several became members of the T.S. Parlor-talks were given at mem
bers’ houses, and a training-class inaugurated. The recently formed branch 
has a large field for work. The Detroit Free Press  did much to spread 
Theosophy by very ample reports. February 6th he organized a training-class 
-at Toledo. The 7th and 8th he lectured in the City Hall, Wellington, to good 
audiences, where a centre is to be organized. The 9th he conducted morn
ing and evening services at the Universalist Church, Norwalk, O., speaking on 
Reincarnation and Theosophy the Religion of Jesus. The ioth and nth he 
spoke in the Court House, Bucyrus. The 14th and 15th lectured in the Court 
House, Fremont. The 16th he addressed 300 people in the Unitarian Church, 
Toledo. •

PA C IFIC  C O A ST . .
P.C.T.S. have voted to hold their Fourth Ad Interim Convention in San 

Francisco, September 5th, 1896.
D r . W. W. G a m b l e , o f  Santa Cruz, has removed to San Francisco, and is 

aiding in branch work in the latter place.
M r s . M . M . T h ir d s , secretary Pacific Coast Theosophical Committee, upon 

invitation of the Santa Rosa Branch visited and lectured there January 26th.
T h e  state prison located at Folsom, Calif., is regularly visited and lec

tures given to prisoners by members of the Sacramento Branch. Brothers 
Cook and Spinks were the last speakers there.

J u l iu s  O t t e l  has been elected to fill the unexpired term of treasurer 
P.C.T.S., caused by the resignation of Ed. B. Rambo, who has faithfully 
discharged the duties of that office since the organization of the Committee in 
1890.

T a t h a g a t a  B r a n c h  at San Ardo, Calif., has extended its work. Besides 
regular branch meetings, Sunday public meetings are held, at which lectures 
are given and original papers presented. Attendance and interest are in- 
•creasing.



W h a t c o m  T.S. branch meetings are very successful. For the last two 
months two members have in rotation given each a different subject to study 
and speak on two weeks later. At the time of their addresses the other mem
bers and visitors give their views and ask questions.

T h e  following lectures were given by Aurora Branch, Oakland, during 
January: 5th, Serpent and D evil Worship, Mrs. J. D. Hassfurther; 12th, 
M ental and Physical Heredity, Dr. Allen Griffiths; 19th, The Mystic Third 
Eye, Mrs. C. Mclntire; 26th, Job's Choice, E. P. Jones.

T h e  Pacific Coast lecturer gave the following lectures: in San Quintin 
December 8th, H eredity; Oakland, 15th, The Mystery o f S ex ; San Francisco, 
22d, S ex ; San Quintin prison, January 12th he spoke on Death, following a 
short address by Julius Ottel on O urselves;  San Francisco, Jan. 19th, M ental 
and Physical H eredity; Stockton, 26th, Reincarnation;  27th. Sleep and 
D eath; 28th, Heredity;  San Quintin prison, February 9th (morning), Ghosts, 
repeating the lecture in the evening at Oakland. Branch, council, committee 
and other meetings were attended, besides interviews, calls and other work.

San F r a n c is c o  T.S. The two branches — Golden Gate and San Fran
cisco— consolidated on January 16th under the name San Francisco Theo
sophical Society. The new branch began with sixty-three members and has 
since received four applications for membership. The consolidation should 
result in increased interest and work. The following officers were chosen 
for the current year: president. Dr. Jerome A. Anderson; vice-president, E. 
P. Jones; secretary, Amos J. Johnson; treasurer, Peter Dewar. Public lectures 
given during the month were: January 5th, Who are the Gods? Dr. J. A. 
Anderson; 12th, The Unity o f L ife, Mercie M. Thirds; 19th, Physical H ered
ity, Dr. Allen Griffiths; 26th, Rebirth and Preexistence, Evan Williams.

ABBOT CLARK’S  TOUR.

Mr. Clark arrived in Riverside January 31st and lectured in Odd Fellows’ 
Hall on Sunday, February 2d, to a large audience. Subject: What is Theos- 
Afihy? On Tuesday the branch meeting was attended, and on Wednesday 
another lecture was given on the Scientific Basis o f U niversal Brotherhood. 
Thursday night a question-meeting was held at the residence of Mrs. Roberts, 
and on Sunday the third lecture on Spiritualism, Hypnotism, Science-healing 
and Psychism scientifically explained by Theosophy. On Tuesday, the nth, 
a lecture was given on I f  a man Die shall he Ltve again? or Proofs o f R e
birth on Earth. On Sunday, the 16th, a lecture will be given on Who and 
What are Mahatmas f  A lecture trip will then be made with a team to 

several small towns in the country to the east of Riverside.
ADYAR CONVENTION.

The report of the Convention held at Adyar, India, is in some respects a 
comic paper. Mr. A. Fullerton, reporting his doings from the U.S., asserts 
that “ the Section” has suffered from the loss of its property; “ its money, 
records, rolls, diplomas, charters, circulars, leaflets, seal and documents of 
every kind having been seized [which means stolen] by Mr. Judge’s Society.” 
Inasmuch as the reorganization was effected legally, which even Col. Olcott 
had to admit in his pronunciamento saying we had a right to do as we did— 
it is laughable to hear the plaint of the General Secretary of a so-called new 
organization. This alleged steal hampers them, he says. Quite so. That is, 
half a dozen inefficient, kicking branches out of our former 102 are much dis
tressed because they cannot get the money belonging to the majority. He 
omitted to say that the T.S. in A. offered every malcontent a p er capita repay
ment out of the funds, which most of them hastened to accept. Why this 
omission? It is significant to note that the largest contribution made to the 
Adyar Headquarters during the financial year, 1895, was made by the so-called 
“ seceded American Section” (the T.S.A.) in payment of an outstanding 
debt. Without this payment Adyar would have had a balance on hand of 
50 Rs., or about $11.50.—[W. Q. J.]

B ew are  o f th e  p le a sa n t ta s te  w h ic h  p ra ise  o f y o u rse lf  le a v es  b e h in d .—B o ik  o f Ite m s .
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